For USYers…

1. Index cards for timeline.

2. Exercise on P. 53, revised.

3. Activity on p. 208 – reworded (see text).

4. Copies of the Achnai play

5. Passage from Exodus on 10 commandments

6. Chart on pp 98-99.

Activity (from page 208 of sourcebook)
Write a short advertisement about yourself – “selling” yourself to a potential employer or college admissions officer.  Afterwards, discuss with a partner the difficulty of reducing your whole being to a short advertisement.  What things did you include, and what things did you leave out?  Do you feel this advertisement adequately represents how you would want others to think of you? How is this exercise similar to presenting a description of the Conservative Movement?

Activity (from page 53 of sourcebook)

Think about what your parents and grandparents might say were the greatest changes in the world and in society since their youth.  Think about how these changes have affected Judaism.  Make a list of what you feel will be the greatest changes in the coming generation and how they will affect Judaism.  How do you feel Judaism should respond to these changes, while maintaining the halachic integrity of the Movement?   How might Conservative Judaism’s solutions be different from other Movements’?

Exodus 19:9-25

(9) And the Lord said unto Moses  ‘Lo, I come unto thee in a thick cloud, that the people may hear when I speak with thee, and may also believe thee for ever.’ And Moses told the words of the people unto the LORD. (10) And the LORD said unto Moses: ‘Go unto the people, and sanctify them to-day and tomorrow, and let them wash their garments, (11) and be ready against the third day; for the third day the LORD will come down in the sight of all the people upon mount Sinai. (12) And thou shalt set bounds unto the people round about, saying: Take heed to yourselves, that ye go not up into the mount, or touch the border of it whosoever toucheth the mount shall be surely put to death; (13) no hand shall touch him, but he shall surely be stoned, or shot through; whether it be beast or man, it shall not live; when the ram's horn soundeth long, they shall come up to the mount.’ (14) And Moses went down from the mount unto the people, and sanctified the people; and they washed their garments. (15) And he said unto the people: ‘Be ready against the third day; come not near a woman.’ (16) And it came to pass on the third day, when it was morning, that there were thunders and lightnings and a thick cloud upon the mount, and the voice of a horn exceeding loud; and all the people that were in the camp trembled. (17) And Moses brought forth the people out of the camp to meet God and they stood at the nether part of the mount. (18) Now mount Sinai was altogether on smoke, because the LORD descended upon it in fire; and the smoke thereof ascended as the smoke of a furnace, and the whole mount quaked greatly. (19) And when the voice of the horn waxed louder and louder, Moses spoke, and God answered him by a voice. (20) And the LORD came down upon mount Sinai, to the top of the mount; and the LORD called Moses to the top of the mount; and Moses went up. (21) And the LORD said unto Moses: ‘Go down, charge the people, lest they break through unto the LORD to gaze, and many of them perish. (22) And let the priests also, that come near to the LORD, sanctify themselves, lest the LORD break forth upon them.’ (23) And Moses said unto the LORD: ‘The people cannot come up to mount Sinai; for thou didst charge us, saying: Set bounds about the mount, and sanctify it.’ (24) And the LORD said unto him: ‘Go, get thee down, and thou shalt come up, thou, and Aaron with thee; but let not the priests and the people break through to cone up unto the Lord, lest He break forth upon them.’ (25) So Moses went down unto the people, and told them.
"THE OVEN OF ACHNAI"

A DRAMATIZATION

Cast: News Reporter, Rabbi Eliezer, Rabbi 1, Rabbi 2, Rabbi 3, Rabbi Joshua, Rabbi Nathan, a Heavenly Voice

Reporter:
(Holding a microphone; the rabbis are engaged in heated discussion in the background) This is Joe Hebrew reporting from Babylonia, where our sages are ready to come to blows in the great Talmudic academy. It seems they can't decide whether Mr. Achnai's oven is kosher. The debate seems to be very heated, because Rabbi Eliezer refuses to agree with all the other rabbis.  I hope things don't get out of hand. Let's listen in on their discussion:

R. Eliezer:
I just don't know how many times I can go over this! I'm right, and all the rest of you are just plain wrong!

Rabbi 1:

Rabbi Eliezer, you're just being stubborn! All of us agree except for you. Majority rules!

R. Eliezer:
Majority rules! We're talking about God's law here! What He says, goes! To prove it, look at that tree over there. If I'm right about this oven, then God will prove it by moving it!

Rabbi 2:

(Pointing) Holy smokes! It just got ripped up and thrown down the road. Amazing! But I don't see how it proves a thing. Your opinion is still wrong.

R. Eliezer:
Really? If I'm right, then that stream of water over there is going to start running backwards! See, it's started doing it already. That guy in the rowboat looks pretty confused!

Rabbi 3:

Maybe you can do some fancy water tricks, but that still doesn't prove that your argument is right. It doesn't make any rational sense, and the rest of us think we're correct.

R. Eliezer:
Oh yeah? I'll show you that God agrees with me. The walls of this classroom will prove it.

Rabbi 3:

(Indicating that the walls were closing in) Uh, oh. The walls are caving in! Whew, they've stopped before crushing us to death. I thought we were in deep trouble.

R. Joshua:
(Calling to heaven) Hey God, you stay out of this! When we're discussing your Torah, you just stay out of it!

R. Eliezer:
How can you say that! God gave us the Torah in the first place, and now you think He's not important? If God agrees with me, let the angels tell us so!

Heavenly Voice:
Why are you arguing with Rabbi Eliezer? He's the best mind God's created this century, and if he says the law is one way, he's right!

R. Joshua:
But deciding the law is not longer done in Heaven. God may have given us the Torah, but from now on, the majority opinion of knowledgeable rabbis is the only way we can decide the law. God trusted us with the Torah, and now it's up to us to be responsible. Sorry Rabbi Eliezer.

Reporter:
Wow, can you believe it? The heavens talk to them, and they still think they're the ones who get to decide! I wonder how God feels? Hey, there's Rabbi Nathan. Let's see if he has any reactions to today's events. Rabbi Nathan, our viewers can't believe that everyone ignored God like that!

Rabbi Nathan:
Well Joe, I just spoke with Elijah the prophet, who spoke with God this afternoon. He says God just smiled while this was going on.

Reporter: 
Smiled?

Rabbi Nathan:
Yes, he seemed proud that His children had come so far.

	
	SOME EXPONENTS OF THE APPROACH
	1) METHOD OF STUDY
	2) THE NATURE OF REVELATION
	3) THE AUTHORITY OF THE BIBLE LAWS AND IDEAS
	4) MAN’S ABILITY TO CHANGE THE BIBLE’S LAWS AND IDEAS

	ORTHODOX
	Berkovitz, Lamm
	No distinction between Peshat and Derash: meaning of text = meaning that traditional commentators assigned to it.
	Verbal Revelation:
The Torah, including both the Written and Oral Traditions, consists of the exact words of God.  He gave it all as one piece at Sinai, and we have those words in hand.
	God’s will.
	None, since God revealed the answers to all future questions at Sinai and man does not know more than God.  Exceptions:
1) Applications to new situations (which were also revealed at Sinai), 

2) Choice of one position in the codes or responsa over others.

	CONSERVATIVE I
	Leeser, Kohut, Schechter (?), Roth
	HISTORICAL METHOD:  Distinguish between Peshat and Derash: determine Peshat through literary and historical analysis.
	Continuous Revelation:

God dictated his will at Sinai and other times.  It was written down by human beings, however, and hance the divers traditions of the Bible.
	God’s will.
	Same as Orthodox (but usually choose the lenient position in the codes) plus:

3) Places where there are clear scribal errors.

4) Clear borrowings from other cultures.  

That is, distinguish between the divine and human elements in our texts.

	CONSERVATIVE II
	Bokser, Gordis, Routtenberg
	“
	Continuous Revelation:
Human beings wrote the Torah, but they were divinely inspired.
	God’s will
	Human beings can change them because rabbis in each generation may be inspired to a new Midrash; they must because the rabbis of each generation are cha4rged with the responsibility to keep Jewish Law viable by balancing tradition and change.


	CONSERVATIVE III
	Existentialists: Jacobs, Schorsch, Heschel, Gillman.

Objectivists:Leiber, Dorff
	“
	Continuous Revelation:
The Torah is the human record of the encounter between God and the People Israel at Sinai.  Since it was written by human beings, it contains some laws and ideas which we find repugnant today.
	1) God’s will

2) Covenant with God and the Jewish People of past, present and future.
	We continue to have encounters with God, and the law must be changed to reflect the new understanding of God’s will that results from these encounters.  It is the rabbis, representing the community, and not every individual on his own, who must determine the content of Jewish law in our day.

	CONSERVATIVE IV (Reconstructionist tendency)
	Kaplan, Eisenstein, Green, Teutsch, Shulweis
	“
	No revelation:
Human beings wrote the Torah.  No claim for divinity of the product.
	1) Tradition (custom)

2) Internal wisdom
	Communal authorities in each generation can and must help individuals reconstruct Judaism with current and meaningful customs and ideas, but observance of rituals is voluntary; an organized creative community of the future could establish and enforce moral laws.

	REFORM
	Petuchowski, Borowitz, 1937 Guiding Principles, 1976 Centenary Perspective
	“
	Progressive Revelation:

The Torah is God’s will written by human beings.  As time goes on, we get to understand His will better and better (= “Progressive revelation”)
	1) Moral laws come from God.

2) Ritual laws have no authority because the prophets cancelled them, and because Rabbinic laws were intended for specific periods only.
	Every individual decides both what and how to obey.


* * *

WORKSHEET 11A

POSITION AGAINST USE OF ELECTRICITY ON SHABBAT

1.
Just because something new comes along is no reason to change—for three thousand years Jews didn’t use electricity on Shabbat, no reason to start now, Shabbat is fine as it is.

2.
Since the use of electricity is something relatively new and its use on Shabbat has not been approved by Klal Yisrael—i.e., the community of observant Jews is not decided on what is appropriate—electricity should not be used on Shabbat.

3.
The Bible clearly states: “You shall not burn fire in your dwellings on the Sabbath day.” Electricity is a form of fire which is expressly prohibited in the Torah. Torah law is the most important and binding and cannot be contradicted even by the rabbis. Moreover, the filaments of bulbs, for example, do burn out, so they must be consumed by electricity just as wood is consumed when on fire.

4.
The use of electricity leads to the violation of other rules of Shabbat—e.g., we may not create something new, so putting on a light is creating something that wasn’t there before; we may not change the state of a substance, so opening a door to the house triggers the thermostat to bring heat leading to the burning of fuel and opening a refrigerator door results in a rise in temperature which leads to the compressor going on and converting the freon gas back to a liquid to cool the refrigerator.

5.
Use of electricity on Shabbat will lead people to violate the spirit and peace of Shabbat by playing radios and television, records and tapes, using the telephone for business purposes or making audio and video recordings.

6.
Use of electricity will make it easier for people to violate other Shabbat laws such as not cooking and baking, not shaving (with an electric or any other razor), not using a washing machine or lawn mower.

WORKSHEET 11B

POSITIONS SUPPORTING THE USE OF ELECTRICITY ON SHABBAT

1.
Throughout Jewish history innovations in technology were often met with initial resistance, then gradual acceptance—e.g., the change from the ancient Hebrew script (called k’tav ashuri) to the newer script with which we are familiar today took centuries before people would accept it; although oil lamps were approved in Mishnaic times for use as ner Shabbat (lit before Shabbat to provide light on Shabbat ), the use of candles once they were invented was at first questioned, opposed, and only accepted generations later.

2.
Though the use of electricity is something relatively new, its use in our society is so pervasive that we simply cannot avoid its use at any time even on the Shabbat.

3.
Our reading of Halakhah teaches us that fire is something that is soref — i.e., The substance itself is consumed in the process of burning and is turned to charcoal or ashes. Therefore, anything which is not soref (does not consume) is not esh (fire).

4.
Halakhah also characterizes fire as producing a flame. (Incidentally, the Rabbis declared a glowing coal made of wood as fire for the purposes of roasting a Paschal Lamb, but a glowing metal coal is not considered fire; thus the Paschal Lamb could not be legally roasted over metal coals.)

5.
It therefore follows that by both tests, electricity does not qualify as fire from the standpoint of the Halakhah:

a.
A filament of an electric light, when it becomes incandescent and gives off light, is undergoing no combustion, and

b.
it gives off no flame.

5a. Even the Maharani, a great recent Orthodox scholar, wrote: “I shall not conceal that I doubt whether lighting electricity can be considered work which is biblically prohibited, since there was no similar type of burning in the Tabernacle (the criterion used by the Rabbis for defining ‘work’). For it is not fire and does not consume the filament. It is only like fire.”

6.
Scientists consider fire one form of energy and electricity another.

7.
Even the most stringent people in our day and age no longer say you can’t go in or out of your house, or open your refrigerator lest you trigger the thermostat.

8.
It is a scientific fact that every bodily movement sets in motion electro‑magnetic waves that we ourselves radiate. Are we ready to return to the biblical command, long ago rejected by our tradition, that we shouldn’t move from our houses (or in them!) on Shabbat?

9.
Many Orthodox scholars have permitted the benefits of electricity on Shabbat as long as it was turned on in advance.

10.
Turning on an electric switch means using something which already exists, not creating anything new. The electricity has been produced through turbines or dynamos at the power stations and is stored in great condensers. It simply flows to us through cables and wires and is tapped by us in much the same way as water is brought to us through mains and pipes from the great reservoirs and is tapped by us by turning on a faucet.

11.
Use of electricity on Shabbat does not imply doing those things still prohibited like cooking, shaving or washing clothes. Just because we use parve non‑dairy creamers, doesn’t mean we eat milk with meat!

12.
Whatever electrical appliance we do use on Shabbat should be considered in the light of ruach Shabbat, or the atmosphere of holiness, serenity and family ties Shabbat seeks to promote—e.g., we might use the phone to talk to a friend, but not to order a pizza!
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