Becoming Aware Of God

Read the prayer through in English.

a) What are God's characteristics in this prayer?

b) How does God manifest Himself?

Read the prayer once again in English - this time with the commentary.

a) What was God’s role in the "author’s (s’) life™?

b} What do you think the author(s) was {were) feeling when he/she/they
first wrote this prayer?

Based on this liturgy, think of a time when God touched your life in the
same way.

a) Describe the incident,

b} How did you respond?



115

tn Hanukkah: g
for the heroism, _,
nt days until our 3

We thank You for the miraculous deliverance,

and for the trlumphs of our ancestors from ancle
tima.

the heroic Hasmonean
a cruel power rose against |
Your Torah and violate Your

In the days of Mattathias son of Yohanan,

Kohen, and in the days of his sons,
Israel, demanding that they abandon
mitzvot. You, in great mercy,
trouble. You defended them, vindicated them,
wrongs. You delivered the strong into the han
many inio the hands of the few,
pure in heart, the guilty into t
delivered the arrogant Into the h
lo Your Torah. You have reveale
1o all the world,

deliverance for Your peopie Israel to this day. Then Your children
came into Your shrine, cleansed Your Temple, purified Your
sancluary, and kindled lights in Your sacred courts. They set aside

these eight days as a season for giving thanks and reciting pralses
to You,

B

and avenged their 18
ds of the weak, the
the corrupt into the hands of the
he hands of the innocent. vou
ands of those wha were faithfi
d Your glory and Your haliness

For all these blessings we shall ever praise and exalt You.
On Shabbat Shuvah:

Inscribe all the people of Your covenant for a good life,

May every living creature thank You and praise You faithfully,

our deliverance and our help. Praised are You Adonai, the
essence of goodness, worthy of acclaim.

Reader adds:

Bless us, our God and God of qur ancestors, with the threefold
blessing written in the Torah by Moses, Your servant, pronounced
by Aaron and by his descendants, Kehanim, Your holy peopie,

Congregation;
May Adonai bless you and guard you.
May Adonai show you favor
and be gracious lo you.
May Adonal show you kindness
and grant you peace.

Ken y'hl ratzon,
Ken y'hi ratzon.

Ken y'hl ratzon.
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B'rakhot afler the Haflarah:

Praised are You Adonai our God, who rules the unijverse, Rock
of all ages, righfeous in all generations, sieadfas God whose
word is deed, whose decree is fulfillment, whose every
teaching is truth and righteousness. Faithful are You, Adonaj
our God, in all Your promises, of which not one will remain
unfulfilled, for You are a faithful and merciful God and
Sovereign. Praised are You Adonai, God, faithful in all Your
promises. ’

Show compassion for Zion, the fount of our existence, and
bring hope soon to the humbled spirit, Praised are You Adonai,
who brings joy to Zion.

Bring us joy, Adonai our Ged, throtgh Your prophet Elijah and
the kingdom of the House of David Your anointed. May Elijah
come soon, to gladden our hearts. May no outsider usurp
David’s throne, and may no other inherit his glory. For by
Your holy name have You promised that his light shall never
be extinguished. Praised are You Adonai, Shield of David.

On Shabbat (including Shabbat Hol Ha-mo'ed Pesahj;

We thank You and praise You, Adonai our God, for the Torah,
for worship, for the prophets, and for this Shabbat, which You
have given us for holiness and rest, for dignity and splendor.
For everything do we thank You and praise You. May Your
name be praised continually by every living creature. Praised
are You Adonai, who sanctifies Shabbat,

On Festivals {including Shabbat Hol Ha-mo'ed Sukkot):

We thank You and pralse You, Adonal our God, for the Torah, for
worship, for the prophets and for this (Shabbat and Jor this)

Festival of Sukkot
Festival of Sh'mini Atzeret

Festival of Matzot
Festival of Shavuot

You have given us (for holiness and rest), for joy and gladness, :
dignity and splendor, For everything do we thank You and pralse 7

You. May Your namé be pralsed continunlly by every living

creature. Praised are You Adonal, wha sanctifies (Shabbat ard) Sn....v.

people Israel and the Festivals,

—
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The ovp is an expression of that avowal of Judiism which is to
be preserved at all times and wherever we may be; namely thar, whatever
course events may take, eventually, X7 12w the greatness of the Name
of God in all its significzace will be recognized and sanctified by all
men irrefutably and without reservation, “in 2 world which He Himself
has created M2 in complete accordance with His will”. As for all
the deficiencies and imperfections that we see in this world, it is much
more likely that they serve to advaoce the fulfillmeat of the goals of
Divine providence, rather that they should obstruct them. For had Geod
not deemed the present state of affairs to be in accordance with His
putposes, he could have created this world in another fashion more suited
to His will. The goal for which God made the world will surely be
reached, and this goal is simply ©0¥a v11p throughout the world, and the
establishment of owa pwio, the kingdom and supremacy of God on
carth. This is the confident hope that has sustained Israel throughout the
trials which were part of its wanderings through the ages, and the public
avowal of this hope, constitutes the very foundation upen which our entire
congregational worship is based. Hence the Reader restates it on behalf
of the entire congregation at the end of every major portion of our prayers,
so that all the congregation may take it to hcart anew cach time. In this
prayer, .the Reader expresses the wish that this Divine goal may be attained
within the life-time of his congregation, and he calls upon the worshippers
to say "Amen” to indicate that they have adopted his declaration as their
own and that they will permit its truth to be the “leading, guiding 2nd
sustaining support™ of their fives, To thiz “Amen" the congregation then
adds its own declaration of its desire and trust that (™) the great Name

of God will be blessed; namely, that the recognition of Him should
be advanced, spread and made s living reality on earth forever and ever.
After the hymns of praise utteted by the congregation, praising and
glocifying the greatness and majesty of the Lord, and the abundance of
His mighty acts, the Reader declares that, actually, the true greatoess znd
fullness of His glory exceed far beyond any blessings, songs, or praises
that are within the power of mortal lips to proclaim, they are exalted
far above any “consoling™ vistas of the future, promised glory of God
on carth that mortal man can express in the midst of a dark present. And
again, the congregation is called upon to voice its assent to this statement

also by saying "Amen”.

o et
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The Raddlsh

The storv of thc d:uh mommcr s:rv:c: as it developed during
the ulrnuchc and gcomc pcnods c:mnoc be concluded w1thou:
a bricf drscumon 'of ‘the recurring pm} er known as the Kad-
dnsh. This dotolocv is populnrh rcgardcd as an intercession in
bcha!f of the: dcccascd but there is nothing in the Kaddish to
mgﬂcSt any association ~with the dead. : i

0nu'mallv the ‘Kaddish was associaced with the study of
unclus:on of a discourse in the synagogue. or
use, thc prc::chcr or. tcachcr. would urter 2 few
“Ords of. consulntmn. This hopcful pcrornuon was followcd
by the formal dismissal now known as the Kaddish. It was ad-
dressed o the assembly. jn the Aramaic vernacular. Tn his dis-
missal -the tcach:r proclalmcd God's’ grcacncss and holiness and
:lludcd o the ‘messianic hope, which: God would surcly fulfill
in accordance with the prophetic words: “Thus will 1 magmfy
M) Sdf and .m:cnfy Mysclf :md I wulI mnkc Myscif known in

my ch:[drcn for whosc trausg'rcss:ons I had to’ dcstroy My
House “and - burn | }-If Tcmplc. -and -exile them among the
nations.” Thcn Ehyahu said: “My son! By your life! Not only

at ‘this hour, but_thrice d:uly does the voice repeat its. lam- .

entation, Morcovcr whenever ' Isracl ‘enters its synagogues
and hous:s of Torah—study and proclaims the X371 now K,
. ~with His head and says: “Happy thc
praised in. His - Hausc." (Ber. "3a). Thls
story is a vivid illustration of the idea, that since the destruction
of ‘the Sanctuarjr G+d:has, so to speak, placed His hope for
universal reco
praise : whicl
of - worship

nds time. and . again - from Israel's “places
“learning. — “The" gates ‘of ‘the Gan Eden
0 : hxm who' um:rs the hZ'l oW N IDR with full
forcc " dcclarcs"_ the - Talmud - *(Sab, ugb) We, . thcrcforc,
pray’ bci'orc we ' recite the ‘Kadish: N2 K3 71 ANl (Num.’
14, 17) that G-d ‘may _strengthen the, for:c which utters the
Kadish. However, the words "131 AN gain added significance .
when' rcgardcd from a different ang!c The unfolding of the
Divine Force is the theme of the entire Kadish and especially
of the K31 7D¥ K% This scntence contains 28 letters cquallmg
the numerical ‘value of the word “n3” (Force). For 28 is
the symbol of the “full force;" typified by the 28 days of
the moon's complctc cycle. This number is also obtained by
the sevenfold increase of the four-lettered Name of G-d, the
“R3% 710w, So ‘this sentence compnscd of seven words is
followed by seven expressions of praise ({rom rmnw to Y5AM)

and has to be spoken N9 33, Finally the part from KD?2J3

to fIOY K ‘also contains 28 words. (Dur:ng the ten days
of 121N ‘therefore, when the word h?v‘."l is :added, the two
words 93 10 are contracted into one: %a0.) Somc remarks on the
text of the Kadish have to be added : Y1300 accordmg to Ex.
38, 23. “The Kadish coatains altogether 10 expressions of pra:sc
CDrrcspOndmg to ‘the 10 terms of homage ‘employed - in- the
psalms, (Jer. Meg. I; f. T1"I9) or to the 10 words of command
wlth whlch “Hc created -the world to Hns Will", as. the
2 and Sanh, 98b — ©9Y% cf. Daniel 7, 18 and Targu:bxi“Ex.
15, 18, — There must be no pause or interruption between
KD%Y and .13 for, out of the wish that His Name be

lhun ‘on ‘the K37 0w KM, -the. unrcstrmncd'

A‘ET.LLM! Mc “‘*6-('544

" blessed grows immediately thc demand that He be forcv: '\,

. extolled, — “In the following expressions of praise th.
Aramaic form is identical with the Hebrew. Many have bee
led by this fact to the erroncous assumption that this par
of the Kadish is written in Hebrew” (Y'3¥). — ®i1 T
refers to the foregoing as well as to the passage following it
— KNDMY, may be understood as the Aramaic of A2 (Targ
Joel 2, 14 2.0.), and means praise in the Arabic root TN
or else may finally express our hope for coruala:wu (c:
'ml'u) from on ngh. : .

Ina Kadash rcc.ltcd after a discourse upon the Mlshnah
Talmud, or Agadah the formula X0 ¥ is inserted “here
‘It prays for the welfare of the students of the Torah anc
also of “all Israel,” so that they be enabled ta devote themselves

' unhmdcrcd to thcu' sacred task, — [AMP31L PAMTS Cis thc

* Targum for ‘nwpm 2913 (Gen. 48 22) “my sword. and: my
bow," Israel's weapons. are prayer and devotion. — KOYT R
The Kadxsh cIoscs. in the same manner as the ¥V, Grace after
Meals and the Priest's Blessing, with a supplication for the
'-qumt:sscncc of all btcssmgs pedce. — B0 Ty cf. comm
tat the ‘end of the. !J"T-? On the orphans’ Kadish cf comm.
aftcr u‘?p

The 'R'ésder‘s Kaddish

There is also a Kaddish char is recited by the reader at several

i j)onnts in the service. He recites what is called the Full Kad-

dish at thc cnd of éach service and an abbreviated or Half
szdzsh at th: end of c:ch praycr unit within the scrvice. How
this reader's Kaddish came into being we do not know, buc -
its psycholcgtcni and t_hcologlcal raticnalizations are fairly -
clear. As indicated above, the cangrcgmona{ response to. the
l\:ddxsh was rcgardcd by the mystcs as very pleasing to God.

In addition, the Talmud records the -opinion of the third .cen-
tury sage, Rabbi Joshua ben Levi, who said: “He who re-
sponds, “Amen! May His grc:lt N:mc be blcsscd awith all his
mighe, his decreed sentence is torn up (Shab. 119b). Accord-
ingly, ic is quite logical for the pious to seck oppon:uruucs to
make this cfficacious response. This rcquu’cs addidonal recita-
tions of the Kaddish. It takes lintle ingenuirty to draw the fm-
ple parallel that just as the Kaddish was recited by the teacher

or preacher :ftcr 3 rcllgwus dtscoursc, 50 should the rc:d:r of :

the prayers recite the Kaddish at r.hc conclusnon of cvery con- .
gregational service, So . this was added to each service chus
:n:blmg the pcoplc 1] rcpond with the formula Yebe Shemei
Rabba, erc. An appropriate. paragr:lph, in which God was be-
seeched to acccpt Isracl's prayers, was substicuted for the one
that invoked God's blessings -on the scholars. It read: “Mayv
the prayers and supphcauons of all Istacl be acccptcd by their
Father who is in heaven;: and 'say ye::Amen!"™ This reader’s
Kaddish is known as the Kaddish Titlabel, that is, the Kaddish
that conuains the additional paragr::ph which -begins -with-the
word Titkabel (May the pravers . . . be accepted).

But this concludmg Kaddish dld noc fully satisfy the craving
of the pious to recite that marvclous response that so p]c:scs
the Almighey and. in addicion, has the power to nullify one’s
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1P, To conclude the Morning Scn'ic?. the 77 =757,
the Complete Kadish is recited hers. It dlfftl:s from t_h:
Hali-Kadish spoken at various previous stages ot thc. Service
— in that it contains the added request for the favorable
acceptance of our prayers v=pnn, for abundant peace :.:1‘1?r
happiness (¥'), and in the end phrase, the customary blessing
of peace, CWT . The significance of the Kadish as an
cpilogue to the larger sections of the Service has (already)
been commented upon (cf. pp. 88, 170). It proclaims that tl'frough
all the changing conditions of times and-placcs, the umve‘rsﬂ
recognition of His Name in its undiminished grandeur. TS
a7, shall be achieved; in a world which He has cr:a.tcd.
Y, according to His Willl All the apparent shortcomings
and deficiencies of this world cannot prevent the goal from
being attained, nay, they are in themselves but 'thc means to
attain it. For He could surely have created 2 different ’w'o.rld
if this would have better suited His purpose. The Kadish

emphasizes at every turning point of the prayer, the unwavering
faith of Israel in the ultimate realization of this aim of TP
Wi, 119v13, in your lifetime and in the lifetime of all Israel as
the reader proclaims. The congregation responds to it with
Amen, making this ardent and confident faith their own
They add the wish and the hope R that the recognition of
His Great Name be spread through all eternity and be brought
to full realization on earth. To this praise the reader answers
that the true greatness and splendor of His Glory extends
K?Y? far beyond all blessing, song, homage and praise that
the mind of mortal man is capable of uttering. And to this
confession too the congregation responds with “Amen.’”
(Hirsch}.

The language of the Kadish is Aramaic, One of the
reasons for this, advanced in the Tur (Par. 56), is that it
was customary to recite the Kadish after public Torah dis-
courses and the majority of the people then present under-
stood Aramaic only which was their vernacular. The Zohar,
however, remarks that a profound idea intrinsically interwoven
with the meaning of the Kadish itself finds expression in
its idiom. We employ a secular language, to indicate that
the secular has to be interpenctrated by the Holy in order
to attain the supreme goal of the WIpnW ?7am “that His
Great Name be magnified and sanctified on earth.,” — Thus
the Kadish becomes a positive and creative act of sanctification.
Tts designation too as “Kadish” — the Aramaic translation of

" the masculine adjective “Kadosh” — expresses the idcmicagi

idea. Here the maculine form, symbolizing active forming
and . constructing, prevails; whereas the “Kedusha,” by its
feminine form, -symbolises the feminine way of paying
homage, for the Kedusha is but the echo of the celestial
chorus, perceived by Israel and returned heavenwards with
renewed fervor,

£Ll & ﬂv’tup‘l(



‘ 912, The Kaddish here is to be considered as a con-
clusion of the preceding section and mnot as an introduction
to the following part, beginning with the 1312 (Ci. 87, par.
54). As in all cases when a certain inner connection exists
between two adjoining sections of prayer the Hali-Kaddish
only is recited, omitting the three concluding sentences, In
this form the Kaddish presents itself simply as a prayer for
redemption. Composed by the Men of the Great Synod (As-
sembly) in the period following the destruction of the first
Temple, during Isracl's exile, the wording is culled from
Ezekiel XXXVIII, 23. It portrays the cternal role of Isracl
among the nations, viz., ¥ ¥VIP, to strive for the restoration
to its full glory of the Great Name of G-d, TWpn™ 710" ete.
For the fulfilment of Isracl's destiny as a nation, will be
attained when G-d’s Name is recognized by the whole uni-
verse, The gathering together of the dispersed ones of Isracel
is linked to this goal. (Cf. Ezekiel XXXVI 23-24, Rashi ad

loc.).

' The sccond paragraph T30 X371 v KT i
man'’s share in this process of restoration. It is to "ﬁtcfsﬁ;ﬁs
g;a;sc, the Grca-t Name” of G-d at all times, in all c.ircum-'
taskccfc,:-md environments, This is the essence of the Jewish
s o csug;mon all ﬂ.fc forces of the soul to acts of A1
e ages accordmg!y appended the Kaddish to the end
: every scctl?n ?f the service, for DWW 1P is the ultimate aim
fonsc;:ry Jew’s life. He must never allow it to fade from his
o i:l:cs’ngcss. 'I_'hc Sages, therefore, ordained that the Kad-
il rcc.lt:d af'tr_r the study of Mishnah or Talmud and
Kiadic;cry public reading of scriptural verses as well. Thus the

Sl came to occupy a central place in the Jewish Divine

service. (For more informati \
S? K3, p. 184). 1oft see our comments following

€lie Mo
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) PSALM 92,

-1-5. It is a good thing to sing praises to Cod.

1. Sabbath day. So universal is the expression of human thanks.
giving and devout meditation on the works of God in this psalm, that
some HRabbis—those ' poets of Religion™, as Jeremy Taylor calls
thern—held that it must have been spoken by Adam when he first
beheld the wonders of Nature! The psalm can also be interpreted as
an expression of national gratitude for some marvellous deliverance,
It is designated * for the Sabbath day ' in the title of the psalm,
because it was sung in the Temple at the Sabbath burmnt-offering,

2. good thing. A right, delightful thing.

13. paim-tree. Symbol of beauty.
cedar in Lebanon.  Symbol of strength. .
15. in old age. Isracl, even when it seems to be falling into decay,
may be entering upon a second spring-time (Cheyne).
(Mo1£g;t tt;; declare . . . upright. * Showing how just the Eternal is”
unrighicousness, Failure of His faithfulness.

Psalm 92. Moin  This Psalm is dedicated to that institution which, is
to accompany Isracl in all its wandesings through the ages like a spiritual
Well of Miriam. From it Israel should ever quaff in deep draughts the
recognition of God's Name, that is, the perception and recognition of His
providence and His will, and that serene trust and peace of mind which
it needs in order to discharge its mission. This institution is none other
than the Sabbath, “the most precious pearl”, as our sages put it, which
was given to Moses to bring to his people from God, and whose message
Moses now puts into words in order to impart it to the hearts and minds
of his people. (According to tradition, Psalm 92 was also written by
Moses.) pyniie: Every Sabbath day represents a twenty-fouc-hour period
ol tribute which we pay God by actually laying our very sclves and our
world at His feet. (scc Hored) -~ mnnnw m: The Sabbath teaches us
each time anew to understand the entire world with all its maaifold
phenomenz as %t yyp, one work of the One God. This thought, even as

it is vplifing in its grandeur, also makes us joyfully awace of the harmoni-
ous unity of all the contrasting phecnomena of the universe, contrasts which
would rend the world asunder, were it not for the fact that they olf
represent the work of Onc Creator. Moses declares, “And therefore voyos
1M TT every single event that has cccurred in the past and comes sbout
now through the work of Thy hands, fills me with pure joy.” @ o v Tav
If God bas proven to be ™11 the Rock Which has shaped, protected and
supported Istael throught the ages, then 12 an'ny &Y there is no Wwowas .
no partiality, no injustice in His providence. Por it is His desire to be the
same Rock of protection and support for all men, if only they will render
Him homage and allow all their lives and ambitions to be guided by His
Law. But the 2'n3 is fn%y,  and this, it seems, would cxpress both the
idea of mryy (Deut. 22:17) and that of a3y which is used in Rabbinic
litezature as a term for “motive™ or “cause”, The thought of Verse 16,
then, is as follows: Not only is there no injustice in His providence] but,
as a matter of fact, the “first cause’ 18 not even with Him. It rather rests

with mankind itself which docs not yet understand how to use this divine
gift of free will for the advancement of its own true, permanent salvatioo
by entering, voluntagily into the service of its God. The sages note that
this “Song and Psalm for the Sabbath Day” looks toward the perfect
Sabbath of the future Raw Wow ov. Even as the first Sabbath day matked
the completion of physical creation, so that “perfect Sabbath of mankind™
shafl mark the time when the moral moulding of man shall have reached
its goal of perfection. It will signify the culmination of a process which
had begun initially with the first Sabbath Day of Creation and which was
heralded and advanced by the institution of the Sabbath. Thus the *Sabbath
of Creation™ his as its purpose 2nd goal the attainment of the “perfect
Sabbath of mankind”, {(See Commentary to Gen. 2:1-3).

JOM(J« léc-r%
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B2 1T The first words of homage issuing from the

lips of the Jew in the morning are the ones that he utters )

when the day's work is done and he lies down to rest. Both
when he lies down and when he rises, his eyes are directed
towards the “Lord of the world.” Night and Day, the cycle
of events is linked by man's “turning towards G-d,” and
thus he gains a sense of security from the anxicty of the
night and the hardships of the day. '

The morning service begins with a serene song. It is
2 hymn of trust in G-d. The beauty of its form, the easy
rthythm of its verse and the tender passion of its contents,
have an invigorating effect upon spirit and soul. It Streng-
thens in man that attitude of Optimism towards life which
every sunrise awakens in us. The hymn has been ascribed
to the poet philosopher, Solomon Ibn Gabirol or, by more
recent research, to Rav Hai Gaon, Its theme consists of the
dual conception that man has of G-d, viz., 'His infinite exal-
tedness on one hand, and His intimate contact with the world

on the other. “The Lord of the world, who was King before
any existence was created, and who exists through all eter-
nity,” is, at the same time, “my G-d, my Redeemer, my
Rock and my Protector.”

This synthesis of the exaltedness of G-d and His
closeness to man is the essence of the Jewish belief in God.
Gd is the highest and the nearest. The more transcendent
the one aspect appears to be, the more intimate does the other
become,

¥ 1 “Gd is mine” ~——-This is the vigorous expres-
sion of joyous faith, and at the same time the tender spi-
ritual note describing the unique relationship between G-d
and man, The G-d to whom our prayers rise is at the same
time the personal Gd, Who looks upon us with paternal
love, “Who dwells on high yet descends to ook upon hea-
ven and earth,” Who “looks down from heaven to listen
to the sigh of the imprisoned, to free the children of death.”
"One cannot pray to theoretical concepts. It was Abraham who
first proclaimed the Lord as the personal G-d, and applied
to Him the title 1R, Master of our lives and aspirations.
Abraham ‘taught mankind to love G-d, our Father and Re-
deemer, to feel secure in Him, to acknowledge Him, to trust
in Him, to think of Him, to pray to Him. The expression
"my Gd,” is utterly foreign to the polytheistic teligions. On
the other hand, the Jew begins his daily prayer by calling
Gd by the name designating Him as a peréonal G-d, by the
name first used by Abraham,

Thus, this hymn which’ serves as an introduction to
the prayers in general, contains the fundamentals of Jewish
monotheism out of which we derive our belief in the of ficacy
of prayer. It creates that exalted atmosphere of hopeful jor
which makes the prayer rise all the more fervently to heaven.
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T We recall to ourselves the independent nature of His essence zna
of His greatness (Verses 1-3), His eternity, His uniqueness, His infinity
and His majesty (Verses 4-6). Remembering all this, we are confident
that this Onc and Unique Being, though His glory is infinite, 15 stdl su
very aear, that each of us may call Him his own God, the sole source
of his lifc and strength. From the infinite source of Mis own Being, God
gives to cach man a portion in life and delivers him from death and
noaentity. He sustains him -in times of trouble; He is his guide and his
refuge. It is His nearness which man secks as the only “good™ when he
calls upon Ged to be gracious unto him. It is to the protection and guidance
of His hand that man, slecping or awake, entrusts both his body and his
spirit, and knows no fear (Verses 7-10). 1'% We can think of God a3
King, with all royal power and majesty, even without the existence of a
world over which to reign. His Being gained nothing by His creation of
the warld. nor would His Bcing lose anything if He were to allow all
that He created to ‘recede into non-existence once again. Oaly His creatures,
by being alive, gain the ability to be aware of their Creator 2nd Locd,
and are given the opportunity to worship Him.m%a3 mni as in e e mnx

(Joshua 2:7). xm This thought, that God could destroy the world at any

moment without any loss to His own Being, is of most awesome solemnity, |
znd makes God the Only Being Whom all men alike must fear, 19 Yooy

mvana? Nothing is comparable to God, nor shares His dominion. "

He delivers us 2s ', because He is'n and has given us 2 share in His.

own o™, and His ewn immortality. “an 913 It is from Him that we derive the
strength to persevere and survive through all our sufferings. o1 is the
banner which scrves as a guide along our way. 01 o an allegorical term
to describe fate (sec Psalms 16:3). wo mn God, the awarcness of His
protecting and guiding presence is the greatest favor, indeed the only
truly blessed “good”, which I seck.
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Apox Orox is the most popular hymn added to our Liturgy since
Bible times. Because of its beauty of form, simplicity of language and
sublimity of religious thought, it has been embodied in the various
Rites all over the world. Its author is said by some to be Solomon ibn
Gabirol (1021-1058), the renowned Spanish-Jewish poet and
philosopher, The translation is hy Israel Zangwill (1864-1928).

Its appeal is universal. * Every fresh discovery confirms the fact
that in all Nature's infinite variety there is one single Principle at work,

One Power that is of no beginning and no end; thut has existed

before all things were formed, and will remain when all is gone; the
Source and Origin of all, and yet in Itself beyond any conception or
image that man can form ” (Haftkine). Adon Olom is at the same time
the supreme expression of absolute trust in God. The Creator of the
universe, and its eternal Ruler, is also man's Guardian, Friend and
Redeemer. In life and death, we confidently place our destiny in His
hands.

He is the living God to save. The Hebrew phrase is based on Job
19, 25, * I know that my Redeemer liveth ",

my Rock. Like a mountain-stronghold, .an impregnable Refuge,

banner. The figure is that of a rallying-point fixed on one of those
mountain strongholds.

cup. Stands for all the wants of the worshipper ; Psalm 23. 5.

within His palm. Based on Psalm 31. 8 (* Into Thy hand I comnend
my spirit ; Thou hast redeemed me, O Lord God of truth *').

in fearless calm. Adon Olom is the closing hymn of the Prayers
before Retiring to Rest at night, and is often sung by those who watch
the last moments of one who is departing this life.
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T2 The structure, significance and. ideas of the
Brachoth surreunding the Shema are essentially like those
of the morning prayer,’ and we refer to our commentary
there. The varictions result from the different perceptions
and notions of the evening. We are especially struck by the
omission of the Kedusha of the.angels from the first Bracha.
This might be explained on the basis of numerous passages
in the Midrash (Gen. R. Ch 78) which state that the angels
proclaim their Kedusha only in the daytime. This would mean
that the tribute which the forces of Nature pay to G-d is percep-
tible only during daytime. It is the day which leads man towards
the recognition of G-d. Abraham once saw the work of the Cre-
ator revealed in the steady course of the Sun, ruling all terres-
trial activity, (Gen. R. Ch. 39). The order of cosmic hap-
pening visible to all has been the mightiest proof of G-d's
rule ever since. The MA@V as the highest pronouncement
of the Divine Glory should, therefore, be spoken only duriflg
the day, when our senses are able to perceive Nature in its
full activity and splendor. It is omitted at night . when the
world of Nature is hidden from the grasp of our scnses.

‘This, according to the Kabbalists, also explains the omission
of the repetition of the y"v at Maariv, for the Kedusha
should not be recited at night, -

11373, The creative word which called forth the rhythm
of day and night continues working at night also, — Cranp,
ouon, oy, “93% npe (Eecl. 3, 1) “To everything is a
season and a time to every purpose.” This sentence indicates
that ID7 means “time” in general, whereas “ny~ implies a
certain limited span of time, an hour, a moment. The divisian
into day and night causes each single moment of day and night
to differ from the next, for each ome is but a transitory link
in the change from day to night, from pight to day. Day and
night are complete contrasts, but the Creator's providence
makes the day fade gradually into night and darkness yield -
slowly to light through the unceasing minute changes of time's
“particles”: He is by niop and thus ©IDI DR Pono,
001 He directs cach star to its predetermined position cf.
Neh. 7, 3: NowDY oK, G-d has ordered their courses too
into an-harmonious System, W13, according to a plan known
only to Him. We might sce their positions and calculate their
courses, but their nature and purpose are unknown. to us.

721 O KM, Just as we do in the morning (%M
NK), we testify at night to the basic truth of the unity of
Gd in a world replete with contrasts. He is the Creator
of both Light and Darkness and He made both serve His
purpose. This "creation” of day and night is effected, 990,
by the gradual retreat of the light before the growing
shadows of the night, and by the darkness slowly yielding
to the Dawn. OM 1apo1 And when the day has dope its duty,
He makes it go; then the night enters upon its duty. ?"1201, He
lets neither of these contrasts intrude upon the other. There-
fore His name is ninax ‘N, He who unites the countless -
wwivariety of opposing forces into one cosmic harmony. (cf.

Amos 4, 13. MZ 77, also Chullin 87a). -

omm s R Among all thgfxsmortal, He alone. €=\
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f 1. 12 The same commaad of the Creator which appointed the light
serve as “day” and the dackness to be "night” is still valid even pow, every
r.whea night begins to fall. amye denotes the gates of sunrise and sunsct,
81 nomena through the regular alternation of which the Creator, in His in-

B nite wisdom, has divided all of life on earth into tw0 complementary halves.
‘Ecclesiastes 3:1 we read Tl 435 nyr (0! vy “All things need time and
3 “endeavor has its own season.” This maxim indicates to us that while
B i= Eebrow term 191 denotes “rime” as such, n¥ signifies 2 specific season,
‘ or mament of that time. The division of time into day and night is such

 even the individual moments of day or night are not alike. Each minute

p'u'r. of 2 gradual, steady change cither from day to night or {rom night
and and mighttimc on

day. However, the phenomena of daytime on onc b )
So that the transition
n 1d not be too abrupt, God, in His loving care and

(Sother do tepresent two definitely opposing concepts.
“ene to the other shou
denly but by means of slow

ight, causes day and night to alternate not sud ! : »
Q¥ id:very gradual changes that take place with every passing minute. He s
pny iz and thus oMo Nk g, 1083 The stars appeat s the watchokns
appointed by God to stand guatd over the slecping world below, as it went
sad it is He, too, that has assigned them their places in definite orbits
in accordance with His purposes that are known to Him alone. Man
behold the stars and plot their course, but their true nature and purpos
beyond his range of comprehension. He is A ow xma in the eveningen
25 He is jon xma1 1 v at dawa. This is repeated testimony of the-fogd
of the Onencss and unique naturc of God in his world full of contrastSy
opposites. Day and night are created by onc and the same Almighty Py
and day and night alike scrve the uaified, harmonious purposes of the
God. He requites the services of both light aad darkaess, of day a5
of night, and He gives to each of these phenomena the sphere it o
order to function in accordance with His will. . the light of day is lit
~colled back™ as the lengthening shadows of night advance; gven 28 darkngd
retreats as the light of day graws stronger. ©OF T30 and when day ha
its appointed task, God relicves it from duty and assigns night to beg

work, y1am He arranges this alternation in such a manner that ncither’
of these contrasting phenamena interferes with the function of the o
Therefore His Name is nwax s He Who takes zll the infinite vari
hosts of creatures and unites them so as to act and interact as parts ‘of <o

single unified Universe. 0 ¥K: He is the one etecnally living Power " '
a1l the mortal forces of the Universe; He is the One Who will remain’wt
all clse will have reparted, and He reigns famid constantly over us’l
va'ed in all cternity, and therefore we are all subjeet to His sovercign
to His guidance not only during the days, but also during all the nights

we spend on carth.
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TNZNT NSX. “Trath and Trust” are the two ideas J&=( - Ma<_
which for us grow out of the remembrance of the redemp-
tion from Egypt. “Truth” when God revealed himself in
signs and miracles to liberate us. He thereby planted in our
hearts the seed of undying “trust” in Him. The Bracha,
NI ow, therefore, praises Him as the Redeemer in the
past, whereas the Bracha T W wy o proclaims our
trust in Him as the Guardian of Israel in the present and,
W2 in the future. This latter Bracha might be called the spe-
cific night Bracha in its reaffirmation of God's faithful
watch over Israel; (characteristically there is no correspond-
ing Bracha in the Shacharis). Both Berachoth are however,
considered as one in the Talmud, Together they are f%K:
BN 2 “lengthened blessing of redemption.” The presery-
~ ation of Israel in Exile (BY W etc) is after alf no lesser
a miracle than the actual redemption (%x1) (Ber. 4b).

There is a signiﬁc;ant.tcxtua] difference between the
Paragraph fINDN1 NON and the parallel piece of the morning
service, 2'¥M now, There, the events of the Exodus are re-

protection and watchfulness, Hence the past tense, the tense
of gratitude, 00, was chosen for the morning. For the even-.
ing the present, the tense of hope (MNDK) was adopted. Rashi
and Tos. (Ber. 1za) hint at this implication in reference tof
the verse: 0N P23 Py which, as we have repeatedly
pointed out, pgives the Leitmotif for both Shacharis and
Maariv,

Bracha at the conclusion of these paragraphs, In the morning
the Bracha ends with the appeal to YR Wi aalling Jacob
by the name signifying victory. and conquest; the parallel
phrase of the Maariy, however, reads B AN R I B S R
It alludes to Jacob in his period of weakness, when he hoped
for redemption from “the hand of one who was stronger
than he.” — o™n3 13wn; BS. “"Who gives our soul a hold on
life.” Without God Israel would have disappeared from the
Stage of history long 3g0. — 17 K9, Taken from Ps 66,9,
this phrase alludes to Ps, 121,3: Even when alf living beings
are asleep your Guardian watches gver you -— UM,
He lets us attain the heights to which our encmies have as-
pired in vain (after Deut. 33, 29). — "IN, after Ps. 136, 13.
— I3 WM, f, Rashi Ex. 14,31. Two sentences from the
Song of Moses are quoted verbatim: M3n3 p proclaims the
assurance gained at the Red Sea of the Omnipotence of G-d
and the concluding phrase 190 ‘N1, His Everlasting Kingship,
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g%y namt Al the other possessions which God may bestow upon a nation
or an individual are not of permanent duration. But the Torzh with its teach-
ings to instruct us and its laws by which we are to abide, is our most precious
possession, an eternal pift of God's everlasting love. It remains with us even
through the darkest moments of our lives as individuals and through the
blackest centuries of our history as a nation, The Torah and the teachings and
commandments it contains are the inzlienable, blessed heritage not simply of
2%, our nation as such, but of v n3 each and every individual member

of this entity which comprises the “House of Yiscael”, of all those who have
been born, reared and trained for the purpose and calling to be “Yisrael”, 2
mission the discharge of which alone can lend true content and meaning to
their lives. 00 *12712—in the theoretical study of the Torah, 7Tmitam,
and in the practical fulfillmeat of the commandments given therein.

B7Y nans, of. commentary to 37 738 (p. 107).
All'the other goods which’'G-d has granted to nation and indi-
vidual have no lasting value. The most precious gift, however,
the Torah with its laws and teachings for our enlightenment
and practicing, they are the eternal gift of eternal Divine love.
.They_ persist through the dark hours and centuries of our
individual and national existence, They are the imperishable
blissful heritage not only of J2Y, our national commonwealth,
but also of M9 M3 a1l the individuals great or small, who
form the House of Israel, who were born -and brought up
to serve Israel's destiny, — M¥™Y 1M, after Deut. 6, 1. -
1333!-:73. after Deut. 6, 7 and Proverbs 6, 22. Though Israel's
physical existence may seem to have sunk into darkness, just
as nature has fallen into the silent clasp of night when no sign
of life or activity is evident,—yet in slumbering Israel as in
sluml?ermg nature, the undying spirit is awake. So it is indeed
the n.:ght which should be devoted to the study of the Torah, for
that is the breath of life which alone is awake in Israel’s night
_( Chag. 1zb). TNNN Y1373 the study of the Torah Law, Tnmiznm
s practice. — D1 %2, after Deut. 32, 47. — "I BO, after
Joshua 1, 8.
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resding of the Sefer Torah is chanted according to the neginodh,
or ':r:cf:crx:t.s " They give a musical and dramatic interpretation n_fc:l{b;
Text, representing the modulations and inflections of the Enng vmi:ind
reading Scripture 8s 8 portion of the religious service. " Itis s .
of melody, half-way between oratory and song, chanted Lgn.l rcsdmsom;
and for this melody the neginoth serve the purpose of mr:r.s'lzI nSimon
(Davidson). Inform,mostoflthetnarearcsand anglesofacir .e.u e
Hertz, in his zaz “12x, endeavoured to E'_'!plalﬂ the m:a.mn,,d e
accents, and their interrclation, from their geometric shape an

ition in the full circle. ) . ) o
PmTha cantillation of the neginoth varies 1n the different Rites; ‘Lﬁ

‘even in the same Rite, Sabbaths, varous r‘i‘:stx:a!sil Purim and
Ninth of Av have each their own manaer of cantillation.

mTh: two Benedictions that ate recited by each one cn.ﬂct} to the
Torah go back to the fourth and seventh centuries respectively.

} who hagt chosen Torah, These simple but suDL .
. ‘e . Lme words stress
'a‘fjs_dechon of Israel (Exodug 19. 5} and ghe great fact of Revelation,
“ is tl}c Father of all man_kmd: but He has chosen Israel to be His
h:u Special c!cgrcs, not to privilege and rulership, but to be “, light
P the nations,” to proclaim and testify to the spiritual values of life,

<r of the Torah. One would expect some concluding words Lk
'?:Thy people Isracl™,  But the Law of God is not forgIsmcI a.!un:'
for all mankind. Asthe Talmud says: “‘These are the ordinances

The second Benediction expresses Istael's gratitude for the Law of

ey tntrusted to it, and for the everlasting life which thereby
1¢ Israel’s portion, -

1N 92K N3, In the Bracha recitéd before the reading
.of the Torah, we proclaim that the sole aim of our clection
is to fulfill the Torah in theory and practice. The Bracha
following the reading chiefly expresses our gratitude for hav-
ing received along with the Torah, the gift of “Eternal Life."”
The Talmud (Jer, Ber. VIL 1) deduces that Bracha from the
Biblical Command that we speak a blessing after having par-
taken from a2 meal (Deut. 8, 10). We are no less grateful
for satisfaction of our spiritual needs than for His providing
us with.our daily bread. For the Torah is our spiritual life-
clement. It is ADK NN cternally immutable, the Truth, which
knows neither change nor cvolution. This first part of the
Elessing refers to the Written Torak which is absolute and
unchanging (N"K par. 139, 10). The sccond half points
to the Oral Laws, This, G-d has “planted in our midst” zs
CYNT PY the Tree of Life, to gTow and to thrive, to produce
from its roots, new knowledge and new ideas, and it jtself
is kept alive by this activity., (cf. Chag. 3b). Through it we
too shall grow and develop and so gain “Eternal Life.,” For
this end God has planted the O™ PY i our midst, — In the
Bracha before the reading we say W DK, Hir Torzh;

Tae BexepicTions ofF THE Toran
By the end of the first century, the rc:ding of the Torah in the

- «synagogtte-had become a firm institirion: It was Prcccdcd and T

- followed by a benediction. The first benediction read: “Praicred
et Thou, O Lord our God, King of the universe, who hast
chosen us from all peoples and hast given us Thy Torah. Praised

(
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c::ll:d W the Torah was instituted. -
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